RDean Judges Lesson 3
Causes for National Failure – 1:1-36

We continue our study in this remarkable book of the Old Testament that is so rarely studied.  We have seen that the problem in Israel at this time and throughout this period, this approximately 300-350 year period is that the nation rejects divine authority which leads to moral collapse and national disintegration.  The key verse is found at the end of the book, in Judges 21:21; it is also found in Judges 17:6, “In those days there was no king in Israel.”  That statement is both an allusion to the fact that there was not yet a human king in Israel at this particular time but also that the nation had rejected the divine kingship.  The nation was set up under a theocracy, God is the head, He was the executive branch of government and the government was supposed to be carried out through the bureaucracy of the priesthood and through judges that God would raise up.  And because the people rejected the authority of God and put themselves as the final and ultimate authority, the ultimate ones to decide what was right and what was wrong, they collapsed into moral relativism which led to the disintegration and collapse of the nation.  

The second thing we have seen is that God recognized this need for authority and leadership and he provided the basis for it in Deuteronomy.  He established a hierarchy of authority and this is always God’s procedure in human relationships.  God is the ultimate executive authority in Israel; underneath God was the Law.  Law does not come from the people up as it does in a relativistic society which is what Israel tried to do in their structure, it comes down from God.  This is why Samuel Rutherford wrote a very powerful tract back in the 17th century called Lex Rex, that the law is king.  That’s what the title means, it’s a Latin title, The Law is King, the law does not have its authority from the king but the king is under the law, so that everyone including the king is under the authority of law and that is because law comes from God.  So you have God, law, and then the judges.  

This was outlined in Deut. 16:18 thru 17:13 and even in chapter 17 there is a provision for the future kingship in Israel; because Israel was disobedient to God, they jumped the gun, they got Saul, in order to teach them the kinds of problems they could have with a king before God gave them the king that He had always intended, which was David from the tribe of Judah.  One reason we know that is because Saul was never intended to be the head of any dynasty in Israel because he was not from the tribe of Judah.  The prophecy in Genesis was that the scepter would never depart from the tribe of Judah, that the king that God designed for Israel would come from the line of Judah, which is ultimately found in Jesus Christ, the Messiah.

One thing we saw in our analysis of Deut. 17 is that the king was required to read the law, to make a copy of the law and to read it on a daily basis, and this emphasizes the fact that the ultimate authority for any judicial system, for any political system, must derive from God, and when that absolute base is cut loose from a nation then it is set adrift on a sea of relativism and that leads to the internal collapse of the nation.  So Judges will portray for us what happened in Israel and also what is happening in our own nation.  

At the conclusion last time we saw the outline of this particular book; there are three sections to it and it is important to get this into your minds, to think your way through this.  There are two things that are going to be different for us and in order to get past these differences we have to understand the outline and we have to understand some things about the nature of Hebrew narrative and Hebrew history.  It’s not like the way western Europeans developed the writing of history.  And if you try to read biblical history and biblical books from the frame of reference of western European standards developed many centuries later then you’ll end up both confused and doubting the authority of Scripture.  
The outline: there are three sections. Judges 1:1-3:6 is the introduction; 3:7-16-31 is the main body of the book where we go through 8 different cycles, or 7 different judges that are going to be emphasized, cycles of deliverance and disobedience and discipline and then deliverance again, then disobedience and discipline, and then there in the last four chapters there are two appendices which emphasize how horrible the situation was in Israel and how everything had deteriorated into pure paganism.  The introduction will review and summarize the entire history for us and outline these cycles of deliverance.  The main section shows the breakdown of the leadership of the nation and shows that when the people’s value system has deteriorated it affects the leadership as well; the leaders come out from the culture as a whole, they are not distinct from the culture as a whole so that when we have leaders and we look at them and we see their value system, we see their morals, we see their character, they are often a mirror of the culture as a whole.  Then the last four chapters show how the spiritual values of the people have completely broken down.

The theme of Judges is the rejection of divine authority and the consequent paganization.  What I mean by paganization is that they have adopted the pagan principles; “pagan” is a term to describe anyone, no matter how wonderful they are, no matter how kind and generous, no matter how much human virtue or integrity they might have, no matter how conservative they might be, no matter how liberal they might be, it describes someone whose thought system is not based on the Scriptures.  That’s what paganization is and we are going to see what its symptoms are in this book.  So the theme is the rejection of divine authority and the consequent paganization of the nation Israel.

When a culture is paganized we will see that it assimilates pagan principles, policies, philosophies, politics, political theory and procedures.  And that is so important; procedures are methodology, procedures are how you do what you do.  And so often people think that methodology is somehow neutral, that it doesn’t really matter how we do what we do as long as what we want to do is the right thing, but that’s called “the end justifies the means.”  It is as important how you do what you do, what your procedures are, as it is the ultimate goal.  And so we will see that Israel adopts pagan principles, policies, philosophies, politics and procedures and that paganizes the culture so that by the end of the book they really don’t look any different from the culture, the Canaanite culture that surrounds them that they failed to remove from the land.  

Now the point of this in terms of application for us as church age believers is that this portrays the principles of warfare and we know that as believers we are in spiritual warfare.  It is our task to have victory over thought processes in our lives.  We are to take captive every thought for Jesus Christ, and so I opened up last time by explaining that we need to look at Israel going into the land in terms of a new believer, looking at your mind and your thinking in the same way Israel looked at the land.  God had given them the land, it was theirs, God had promised it to them.  This was theirs by right, He gives them the title deed but it is their responsibility to take control of the land, just as it is the believer’s responsibility to look at his mind, which is the basis for living life, everything we think determines what we are.  And so it is our task to go in and to root out every single aspect of human viewpoint thinking, every single false concept in our mind so that we can think as God thinks about life around us.  And that is a phenomenal task and we can only do it if we have absolutes, if we have the Word of God.  
So we come to the first verse in Judges which locates us in time.  “Now it came about after the death of Joshua that the sons of Israel inquired of Yahweh, saying, Who shall go up first for us against the Canaanites, to fight against them?”  As we get into this chapter we need to deal with a couple of introductory matters to begin with and the first thing we need to look at is the fact that there are some apparent contradictions between Judges 1 and the events in Joshua.  If you examine events in Joshua 14-15 it looks as if those events took place before the death of Joshua.  And yet we have this temporal marker in the first phrase of 1:1 saying “it came about after the death of Joshua,” that the events of this chapter take place after Joshua died.  
Now back in the 19th century there was developed a theory, an approach to the Old Testament that was really based on viewing the Old Testament, interpreting the Old Testament on the basis of modern concepts of writing, modern concepts of history, and of course under girding all of that was an evolutionary theory of the development of religion, that God could not speak directly to man, that was their presupposition, that God never encountered man or never interfered into human history, so that the Bible was not a revelation from God to man but was simply a record of man’s experiences with what that man called “God.”  So starting from that presupposition an anti-supernatural presupposition, some European scholars developed a theory, they looked at the Bible and they said it really wasn’t written by Moses, Joshua wasn’t written by Joshua, this really reflects some theology that was developed much later.  No one could have had this kind of theology as early as 1400, 1500 BC.  

Now one of the reasons I want to mention this, I don’t get too many opportunities to go into this, but I never heard this taught or explained when I was growing up.  The first class I went to in college, Western Civilizations, the prof just nailed us with this theory and I had never heard this before and so it’s always important for you parents to be a little bit aware of some of the things that you kids are going to encounter so you can prepare them ahead of time.  Back in the early part of the 19th century there was a guy by the name of Wellhausen, another guy by the name of Graf, a couple of Germans, and they started taking out their razor blades and going after Scripture.  And they came up with a theory that’s called the JEDP theory.  And what that basically means is that there are four different people who wrote the Bible, we don’t know who they were; the first guy had a preference for using Jehovah or Yahweh.  Remember they’re German so in German the “J” is pronounced like a “Y” so they would use the “J.”  So this guy comes along and he writes certain sections.  Then you had another guy and his preferred name for God was Elohim.  So they called him Elohim, the Elohim writer, and he writes a few things.  And then there’s a third guy that comes along somewhere after David and he’s concerned about the priestly ritual and all of this stuff and so he writes most of the stuff in Leviticus and a few other things and he’s the priestly writer.  And then down around the 8th century, 7th century BC, when they had the revival under Josiah, they say that’s when you had the guy who wrote Deuteronomy come up and he’s concerned about developing a more stable monotheistic religion so he writes Deuteronomy.
What happens is then you get an editor that comes along and starts pulling these things together and that’s how you get the beginning parts of the Bible, and they always make issues out of what appears to them to be contradictions in the text.  But one of the interesting things is that two scholars, two Jewish scholars, they’re not Christians, they don’t hold to a view of inerrancy and infallibility like we do, they are just sound Middle Eastern Jewish scholars, one of them is Dr. Umberto Casutto, and he wrote a book, it’s a series called The Documentary Hypothesis and he wrote a scathing critique back in the 50s that has never been answered by the liberal critics; that’s how liberal critics handle problems is they ignore them.  If you can’t answer your critic then you just ignore them and hope they go away.  Casutto wrote a devastating critique for this and another of his colleagues, Dr. Kaufmann from the Hebrew University has written against this as well.  I want you to listen to what Kaufmann says because it gives us an understanding of how Hebrew history, Jewish history is written in the Old Testament.  
He says “Scholars,” he’s talking about liberal scholars, “Scholars follow the well-trodden paths and continue the tradition,” that is of debunking the Mosaic authorship of Scripture.  “They base their examination of the Biblical text on the rules of Latin composition.”  Notice that.  “They start from the assumption that the true and original text must be consistent and if it is not consistent it must be corrected by scissors and paste work.  The biblical story teller must have had a schema; he must keep a sequence,” this is their assumption, their presupposition.  “He is not allowed to repeat himself; he is forbidden to retrace his steps,” etc.  “Scholars discover everywhere duplications, contradictions, derangements of sequence and they amend.  According to them the text has been tampered with by the first, second and third hands of redactors and expanders, most of whom were complete fools or debauchers.  It does not occur to the scholars that the biblical author wrote in an entirely different way and not according to the schema of a Latin composition.” 

So from their starting point, because they don’t understand the nature of Hebrew narrative, they immediately assume there are contradictions.  One of the places you’ll always see this come up, you’ll get into a discussion with somebody and they’ll say well, aren’t there two different and conflicting accounts of creation; there’s the Genesis 1 account and the Genesis 2 account.  But see, the nature of Hebrew narrative is, #1 to write first a summary statement, and you’ll have a summary and then the writer will come back afterwards, after he’s given the summary of the whole overview he’ll come back and fill in the details.  And we see something of that in the first chapter of Judges; Judges gives us a survey, a summary of what happens throughout this entire period.  Even down into the second chapter we see this summary of everything that happens and there are some events that happen in Judges 2 that will not take place until the very end of this period of time, but if you read Judges 1 and 2 from our typical western frame of reference you’ll be all messed up in terms of sequence and chronology because you’re thinking like a western European, that everything’s got to be written in terms of chronological sequence.  

But the Jews write from a logical sequence, so that if they were to write American history, if they were to start off, let’s say at the time of the American War for Independence and the writing of the Constitution, they might take one particular amendment, let’s say the Second Amendment, and instead of just dealing with it in terms of the original situation in the 1790s they would trace out logically all the implications and how that was treated throughout American history up to the present, and then they would come back and deal with another subject; so it’s written topically and logically so that you hear the whole story on one subject at one time and not just giving sort of chronological information that doesn’t really have a unifying theme or you’re able to tie it together.  So history for the Jew is written more logically than it is chronologically so you’re not left hanging, you get to see what the end results are before you get started.
Now when the liberal comes to Judges 1 they immediately say that there are some contractions between Judges.  Well, there are some differences and we have to understand how to handle those differences.  If you compare Joshua and the battles in Joshua, Joshua is the general and all 12 tribes are united, the cross the River Jordan, all the tribes do battle against Ai, go down and do battle in the south and then up in the North, it’s a national effort.  But when you come to Judges 1 it’s a tribal effort.  So if you compare Joshua with Judges, in Joshua you only have one major war with various campaigns whereas in Judges 1 it’s broken down into a series of battles and it’s not viewed as one total war.  

Second, if you compare Joshua with Judges 1 you’ll see that Joshua portrays more of an idealized or a perfect war that is very organized and successful.  Yet in Judges you don’t have that type of perfect organized warfare.  In fact, it’s very negative; the further you get into Judges 1 the more negative the comments become.  The warfare is piecemeal, it’s disorganized, and so liberals say they’re both telling the same story.  Well, they don’t understand that there is a difference in terms of the way you approach the narrative.  

A third thing is that in Judge 1 you have the nation, the tribes fighting separately.  Look at verses 9-12, “And afterward,” that’s after the events of verse 8, “the sons of Judah went down to fight against the Canaanites living in the hill country and in the Negev and in the lowland. [10] So Judah went against the Canaanites who lived in Hebron,” now notice this, in this chapter it is just the tribe of Judah that is going against the Canaanites in Hebron.  “…(now the name of Hebron formerly was Kiriath-arba); and they struck Sheshai and Ahiman and Talmai,” we’ll look at that in a minute.  Verse 11, “Then from there he went against the inhabitants of Debir (now the name of Debir formerly was Kiriath-sepher).”  So you see that it is one tribe going against these Canaanite cities.  
Now turn back to Joshua 14:6, “Then the sons of Judah drew near to Joshua in Gilgal, and Caleb the son of Jephunneh the Kenizzite said to him, You know the word which the LORD spoke to Moses the man of God concerning you and me in Kadesh-barnea.”  Now let’s get a little back​ground on this so that you can understand.  This is one of the hardest things about teaching through a chapter like Judges 1 or some of these things in Joshua is that most people are biblically illiterate.  They don’t know Kadesh-barnea for Kiriath-sepher, they don’t know Caleb from Joshua, from Joshua the high priest in Zechariah 3 and so you have to take some time and go over this.  This is because I find that many believers today either are afraid to or don’t take the time, or don’t realize that it should be a high priority in their life to read the Bible on a daily basis.  You’re reminded… sure you’re going to run across verses that you don’t understand, sure you’re going to run across some things that perhaps aren’t a great translation but you’re going to be reminded of many great promises that are in the Scriptures and you’re going to be able to use them.  

The first stage in the faith-rest drill is to mix faith with the promises of God.  If you don’t know the promises then you won’t know what to believe.  So you can’t even begin the faith-rest drill if you don’t know promises and that’s why the Psalmist says “Thy word have I hid in my heart, that I might not sin against Thee.”  We have to not only know doctrinal principles but we have to know what the Word says precisely.  This is why so many Christians get all twisted up in witnessing situations is because somebody quotes something and they don’t know the Scriptures to answer them, or its misquoted and they don’t know the Bible well enough to be able to handle the arguments and since they feel defeated they just don’t witness, they don’t want to get engaged in a discussion with somebody.  So it is a priority for every believer to study the Bible just so you know who the main players are and what the main events are.  

Now this verse refers back to the events, when the tribes of Israel left Sinai and came to the edge of the Promised Land the first time at Kadesh-barnea just outside the southern boundary of Israel and the spies were sent into the land, one from each tribe.  Among those twelve spies you have Joshua and Caleb.  The spies went into the land and they came back and they said the people are numerous, there are giants in the land, the sons of Anak, the Anakim, and we’ll see reference to them in Judges 1, these giants are in the land and they have fortified cities; there’s no way we can take it, we don’t have enough people, we don’t have the kind of military weapons, we don’t have what we need to defeat these cities.  But only Joshua and Caleb said we don’t need to worry about strategy, tactics, we don’t need to worry about what kinds of engines of war we have, if God is for us who can be against us, let’s go get ‘em.  

So God’s discipline on the nation was that no one, except for Joshua and Caleb, over the age of 20 were allowed to enter into the land.  And that’s what Caleb is referring to here, is that they are old men by this time, they’re in their 90s and they are referring back to the time when God had promised them to give them the land, and he says they meet at Gilgal. Now Gilgal becomes a critical place in the history of the nation.  Gilgal is located up in this general area north of Jericho.  And this becomes a central meeting spot.  In fact, we’re going to be back in Gilgal at the beginning of Judges 2, this is where the whole nation, they’ve conquered, they’ve gone through the land, they’ve crossed the Jordan, they’ve come to Jericho, they’ve come up and they’ve wiped out Ai and burned it, they have consolidated part of the southern area, they’ve gone north into the northern area and they’ve conquered and the major powers up in the north, and now they gather at Gilgal in order to divide up the land and to consolidate the gains that they’ve already acquired.  

So “the sons of Joshua drew near to Joshua in Gilgal, and Caleb the son of Jephunneh the Kenizzite said to him, You know the word which the LORD spoke to Moses the man of God concerning you and me in Kadesh-barnea.”  So at this point Joshua and Caleb are both alive.  Now turn over to the next chapter.  Joshua 15:13-14, “Now he gave to Caleb the son of Jephunneh a portion among the sons of Judah, according to the command of the LORD to Joshua, namely, Kiriath-arba, Arba being the father of Anak (that is Hebron).”  Remember I mentioned the giants, the Anakim; this is their descent, from Arba.  Now verse 13 describes Joshua giving the land to Caleb.  See, Caleb, this is your land, God’s promised it to you, this is your title deed.  

Now if you read into verse 14, “And Caleb drove out from there the three sons of Anak:” it looks like the events of verse 14 immediately follow the events of verse 13.  But in verse 13 Joshua is alive and if 14 follows 13 then Caleb drives out and takes possession of Debir and Hebron when Joshua is still alive.  But Judges tells us it is after Joshua dies.  See the apparent contradiction.  Well see, the writer of Joshua is not writing chronologically, he is writing logically.  First he tells us that Caleb goes to Joshua and gets the rights to the land and then he tells us what the ultimate result was so he doesn’t leave us hanging.  In Paul Harvey’s words he gives us the rest of the story right up front.  He’s not giving us chronological history there so that is why there is no contradiction.  

There are four reasons why Joshua and Judges are recording two different periods of time, rather than conflicting accounts of the same period of time.  First of all, Judges 1:1 says that the book of Judges follows the book of Joshua, it is after the death of Joshua, so that’s our first evidence.  Secondly, in Judges 1:1 we’re told that “the sons of Israel,” this is a technical term for the entire nation, “the sons of Israel inquired of the LORD,” this is not a procedure followed in the book of Joshua at all.  So there is a new procedure for seeking the will of God.  In Joshua the people went to Joshua and God spoke to Joshua.  Here they must go through the priest, it’s probably the use of the Urim and Thummim which were two different stones on the high priest’s garment which were used to… they either glowed “yes” or “no” or something, we’re not sure how they operated but it was a means by which they could seek the will of God.
Third, Joshua 1:1 says “Who shall go up first for us against the Canaanites,” so we see here that there is a certain theme here of the individual tribes going in and removing the remaining pockets of Canaanite resistance in their areas.  So each tribe would then go to their area and there were still pockets of Canaanite resistance and they would have to take them out in order to secure their domain.  So it’s a different type of fighting than what we find in Joshua.  And then the fourth point of why there is a distinction is in Judges 1:3 where Judah…now Judah and Simeon have been dead for about 800 or more years; these were two of the sons of Jacob, the heads of the tribe, so their tribe is called by the name of the founding individual.  There is no Judah or Simeon alive, this is just the name of the tribe.  So the tribe of Judah says to the tribe of Simeon, “Come up with me into the territory allotted me,” so here we see them taking out individual portions of their inherit​ance in order to divide it up and begin to settle in the land.
So we conclude from this that Judges 1 is not talking about the same period of time as the book of Joshua.  And Judges 1:3 presupposes that the tribe of Judah has already received its allotment of land from the major war that has already been fought.  So first there’s the war that secures the major area and then there is the mopping up operation.  

Let’s get into the text and see what is going on.  In this first section, from 1:1 to 3:6, where we have the introduction to this entire book, the main theme of this is Israel’s failure in the holy war.  God has told the nation… His mandate was to go into the land and to completely annihilate the Canaanites, to wipe out everyone, man, woman and child.  Now immediately that runs counter to modern concepts of warfare and you never involve the women or the children and not only did God say to wipe out all the women and children but He also said in some cases to wipe out their cattle, their sheep, everything.  He did not want the Jews to be dependent in any way, shape or form on a pagan culture.  God was going to demonstrate that He was completely sufficient for everything in the nation Israel.  They did not need to borrow anything from a pagan culture.  They didn’t need to get their cattle, their sheep, or anything, God would provide completely for Israel, yet they failed to trust Him and the result was national discipline and national disaster. 

So these first three chapters, at least down through 3:6 are going to summarize the historical events of the entire period of the Judges.  We’re going to see the basic trends of history that go through this period.  Chapter 1 will summarize Israel’s military response to the problem of Canaanite possession of the land, and what we will see here is that they decide to become comfortable and to just settle down and co-exist with the Canaanites.  And that’s typical of most believers; I think every Christian, within the first two or three years of your Christian life you decide what your ceiling is in terms of spiritual growth.  I find that to be true, it may not be true in every case, every now and then somebody when they’re a little older comes under enough severe divine discipline they realize they’d better reevaluate their decision, but at some point early on in your Christian life you decide just how committed you are, how positive you are, and how far you really want to grow in the Christian life.  You decide what your priorities are.  

So what happens is you decide that maybe you’ll just take out the major pockets of human viewpoint in your thinking but gosh, we don’t want to seem like we’re too enthusiastic or we’re radicals or that somebody might think we’re fanatics, for goodness sake, we don’t want anybody to think we’re a fanatic for doctrine so let’s not get too concerned, let’s just make sure we adopt the major moral spiritual principles and not get too committed in trying to, let’s say work out a Biblically consistent theory of science or mathematics, or art or music or anything like that.  Let’s just deal with the basic issues of the faith and not get too carried away with these things.  But that’s not the picture that the Bible portrays and the result is that once you reach that level of compromise where you’re willing to coexist with a certain level of false thing in your mind, and that’s what human viewpoint is, then that eventually will be your downfall, and it may take another 15 or 20 years before that human viewpoint works itself out, but that will destroy your spiritual growth eventually.  God calls for people to be fully committed.  That’s why Joshua said at the end of Joshua, “Choose you this day who you will follow; as for me and my house, we will follow the Lord.”  Are you really committed?  Do you really want to go all the way to spiritual maturity or do you just want to make sure that your basic problems in life are somehow solved and you can somehow get that taken care of God will come along like magical Santa Clause and deal with your problems here and there whenever you have them.  
Unfortunately that’s how many people approach the Christian life; it’s not a life style. See, doctrine is a life style. That’s why you need to be in Bible class every time we have it; it’s not just because I like to see a lot of people here, it’s not just because it’s a good thing to do and it keeps you off the streets and out of trouble; it’s because that’s the only way we can engage the process of completely renovating our thinking.  And especially those of you who are parents, it is your responsibility to then be communicating these principles to your children day in and day out in the home.  And if you can’t learn it, if you haven’t had your thinking renovated by being here in Bible class 2 or 3 times a week and then listening to tapes over and over again so it gets into your soul so you can’t forget it, how are you going to in turn fulfill your biblical responsibility to communicate that to your children.  This is a life style commitment.  That’s why I stress positive volition.  The trouble is that most people get so distracted with all the details of life that Bible doctrine takes second or third place and if Bible doctrine takes second or third place then I’m telling you, you are just as much a failure in your spiritual life as the Israelites are in the period of the Judges.

So we are going to see a lot of emphasis in this first chapter with what happens with incomplete obedience, partial trust and the eventual failure and defeat that comes from that.  Chapter 1 is almost a chronicle, it gives a lot events but there are three interesting antidotes in here we’ll have to evaluate.  Chapter 2 comes along and gives the theological and spiritual interpretation of what happens in chapter 1.  So this is the basic outline of what takes place, emphasizing why Israel is ultimately a failure in the holy war to take possession of the land.  The first two verses give us the time and the setting for the beginning of the period of the Judges.  “Now it came about after the death of Joshua,” so it’s following the death of Joshua, the tribes come together, all the tribes to “inquire of the LORD, saying, Who shall go up first for us against the Canaanites, to fight against them.”  

Now a couple of things we need to note in terms of exegesis.  First of all they say, “Who shall go up and this is an imperfect tense in the Hebrew.  Hebrew only has two tenses, perfect and imperfect, and they don’t function at all like the perfect and imperfect tense in English.  In the Hebrew the qal imperfect is used to express a future time sometimes, and so the writer here says “Who shall go up for us against the Canaanites,” and here it uses the word alah, which does mean to go up, but in military context it is a technical term for attack.  They are not simply saying who’s going to walk up a hill; they’re saying who is going to attack the Canaanites first, “to fight against them.”  [2] “And the LORD said, Judah shall go up; behold, I have given the land into his hand.”    And here we have the qal perfect of the Hebrew word natan, and natan is roughly equivalent to the Greek word didomai; didomai is the basic verb meaning to give or to grant and every time you see this verb with God as the subject the first thing that ought to come into our minds is grace.  It’s all grace, God is the One who has already given us everything, He has already given the land to Judah.  It says “Judah shall go up; behold,” notice the shift in tense, it’s a perfect tense indicating past action, “I have given the land into his hand.”  It is his by right, he has the title deed.  The issue now, is Judah going to exercise, is the tribe going to exercise their volition to be completely obedient and do it My way or their way.  Remember a right thing done in a wrong way is wrong. A wrong thing done in a right way is wrong.  Only a right thing done in a right way is right.  
So what we’re going to see is Judah beginning, we’re going to be the foreshadowing in these first events of Judah already compromising divine procedure to accomplish the goal.  They’re going to say well, I think I have a little better way of doing it and the result is going to be catastrophic.  The emphasis in these first two verses is that God has already provided everything that is necessary for us in the spiritual life; God gave us all of the spiritual assets we need at the instant of salvation, He’s given us all the information we need in the completed canon of Scripture; it’s already ours.  Sanctification is ours, positionally, now it is our task to go after it experientially and that means we have to learn God’s policies, God’s procedures and we have to learn to think as God would have us to think.  

The next verses, from 3-20 are going to outline for us the successes and failures of Judah. We area going to see that Judah is criticized for adopting pagan methods of disarmament, later on by verse 16 they are criticized for allowing the tribe of Kenites to join them and then to assimilate to pagan culture, and finally they are going to be criticized for their failure to trust God in the battles in the lowlands as they did in the highlands.
In verse 3 we start off by seeing their alliance with Simeon.  Now Judah and Simeon were the two sons of Jacob and Leah, they were natural and full brothers so there is a close tie between these two tribes.  Simeon, we also know from the census in Num. 26 was the smallest of the tribes and their land allotment was in this area in the south and here is Judah.  In this map this area is Simeon’s land and the area above it is Judah’s land.  Simeon’s allotment was within the allotment of Judah so that Judah comes along and makes an alliance with Simeon and says if you help me I’ll help you and together we can gain control of our territorial allotment.  [3] “Come up with me into the territory allotted me, that we may fight against the Canaanites; and I in turn will go with you into the territory allotted with you.”  So Judah went up, there’s our word alah again, it’s the Hebrew so Judah attacked, it indicates they’re taking the initiative and they’re going on the offensive to annihilate the Canaanites.  
Verse 4, “Judah went up, and the LORD gave” notice the emphasis there on giving, it’s the Hebrew natan, it’s God’s grace, and He gives them the victory, it’s not dependent upon their might, it’s not dependent their military skill, it’s not dependent upon their technology, it is dependent upon their spiritual condition, their obedience to the Lord.  That is the issue and so “the LORD gave the Canaanites and the Perizzites into their hands; and they defeated ten thousand men at Bezek.”  Now the Perizzites are a different group, a different ethnic group, the term in the Hebrew, perez means unwalled city, so apparently the Canaanites lived in walled cities and these were those who lived in unwalled cities so they became known as the Perizzites.  The Canaanites and Perizzites are given into their hands and they have a battle at Bezek.  Now Bezek is just north of Jerusalem; this whole area is Judah’s allotment so Bezek is outside of Jerusalem and not very far away and they have a major battle there and 10,000 in the armies of the king of Bezek are defeated and wiped out. 

Verse 5, “And they found Adoni-bezek in Bezek,” now “Adoni” is a word for lord, “Bezek” is the name of the city so this would be the mayor or the king of the town, the prince, it’s not his name, it’s his title.  “They found Adoni-bezek in Bezek and fought against him and they defeated the Canaanites and the Perizzites. [6] But Adoni-bezek fled; and they pursued him and caught him and cut off his thumbs and big toes.”  Now why do you think they did that?  If you’re getting squeamish you haven’t seen anything yet.  God the Holy Spirit is going to tell us very graphically what actually happens so that’s a little rough on modern evangelicals who think everything is couched in some kind of G-rated Disney movie sort of thing.  They cut off his thumbs and toes; it’s disarmament, it’s very hard to hold a spear or to hold a sword, or to run fast if you don’t have your thumbs or big toes.  So it basically takes away his military skill.  

Verse 7 gives us the… notice how God gives us His critique of the situation through the mouth of the pagan, “And Adoni-bezek said, Seventy kings with their thumbs and their big toes cut off used to gather up scraps under my table,” so apparently he had quite a military reputation and he had defeated a number of armies and all of these men were now slaves and they had their big toes and their thumbs cut off and they just ate the scraps from his table.  So he says “Seventy kings with their thumbs and their big toes cut off used to gather up scraps under my table; as I have done, so God has repaid me.”  Now he doesn’t believe in God but he’s just making a pagan statement that somehow there is justice and now it’s finally come back and I’m getting what I deserve.  But what we learn from this, if you read between the lines and I don’t mean there’s some sort of special spiritual meaning here, is that it is the pagan Canaanite methodology of disarmament to cut off thumbs and toes.  Where does God say to Israel that you are to have this sort of cruel and unusual punishment?  He doesn’t.  God’s standard was annihilate them, take his life, kill them, every single one of them, don’t let them live, don’t keep them alive, don’t just simply disarm them, kill them, remove them from the scene completely.  

So right here we see a hint of Judah’s eventual compromise and assimilation; they’re already beginning to adopt pagan practices and pagan methodologies operating under an end justifies the means methodology.  

Then we come down to verse 8 to see the next military encounter, “Then the sons of Judah fought against Jerusalem and captured it and struck it with the edge of the sword and set the city on fire.”  So they moved from Bezek and they moved to Jerusalem, they attack Jerusalem, they strike it with the edge of the sword and they set the city on fire.  Now they don’t take control, we learn that, it’s not until David ultimately takes Jerusalelm from the Jebusites in 2 Samuel and establishes the capital there, so they aren’t able to keep it.  They just have a military victory there.

Verse 9, “And afterward the sons of Judah went down to fight against the Canaanites living in the hill country and in the Negev and in the lowland.”  Now right here we see that there has been a shift in terminology.  Up to this point they went up, now they’re going down.  And remember in the topography of Israel the elevation of Jerusalem is very high so you always go up to Jerusalem and if you’re going somewhere else you’re going down.  So in Jewish thinking it’s very concrete, up is not north, down is not south as it is in our idiom; up is ascending in elevation and down is descending in elevation.  So they have had victory in the highlands, this is very mountainous country in through here, very hilly country.  They’ve had victory there and now they’re going to go down into the lowlands.  And we see three geographical areas described here, the hill country, which is this area that will include Hebron and Debir, the next two areas that we talk about; and the Negev which is down in the south which is mostly barren desert area; and the lowlands which is the Philistine enclave along the coast of the Mediterranean Sea in this area.  

So this is the writer’s outline for how he is going to discuss Judah’s strategy and tactics.  First we’re going to look at their victories in the hill country, then the Negev, then the lowlands.  So we’re moving geographically.  Verse 10, “So Judah went against the Canaanites who lived in Hebron (now the name of Hebron formerly was Kiriath-arba)” and we read this in Joshua 15, “and they struck Sheshai and Ahiman and Talmai.”  Those are three sons, they describe three little ethnic groups and the Bible always talks about ethnic groups in terms of the father, the progenitor of the group.  So if we were to talk today in Biblical terms about war going on in Israel we would talk about Jacob fighting Esau.  Yesterday Esau had a terrorist attack against Jacob in Jerusalem, something along that line.  We would talk in those kinds of terminology so you have to understand it that way and what happens in Hebron, and Hebron is an important city.  Right outside of Hebron was the location of the cave of Macphelah which was where Abraham and Sarah are buried and later it becomes David’s capital city during the first seven years of his reign before he takes Jerusalem and then unites the kingdom.  So Hebron has an important place in the history of Israel and if you’re writing this later on then this would have significance to the Jews.  So they take Hebron and this is the fulfillment of God’s promise to Caleb, this is where it properly took place chronologically.
And then they’re going to move south from Hebron to Debir, and something interesting takes place here, a very fascinating episode.  Let’s read the account, this antidote and then we’ll come back, this is the second antidote, the first was about Adoni-bezek, this is the second.  Each one of these little antidotes gives us a real theological perspective on a theme of the whole book.  Verse 11, “Then from there he went against the inhabitants of Debir (now the name of Debir was formerly was Kiriath-sepher),” which means the city of the scribes, it may have been a place where they kept archives or records.  [12] “And Caleb said, The one who attacks Kiriath-sepher and captures it, I will even give him y daughter Achsah for a wife. [13] And Othniel the son of Kenaz, Caleb’s younger brother, captured it; so he gave him his daughter Achsah for a wife. [14] Then it came about when she came to him, that she persuaded him to ask her father for a field.  Then she alighted from her donkey, and Caleb said to her, What do you want? [15] And she said t him, Give me a blessing, since you have given me the land of the Negev,” that’s the dowry, she wants something in addition to the dowry, the land of the Negev is the dowry, “give me a blessing, since you have given me the land of the Negev, give me also springs of water.  So Caleb gave her the upper springs and the lower springs.”

Now this doesn’t sound like much but this is a crucial episode in this whole narrative of Judges.  It sets up a standard.  Othniel and Achsah are set up by the writer as the ideal man and woman in God’s plan against whom all other men and women and their relations to one another are evaluated throughout the rest of Judges.  Nothing negative is said, they are presented in a very positive light, there’s nothing negative about either one of them, and that is in contrast to everybody else in the book of Judges.  So first of all you need to be careful when you read this, when Caleb is offering his daughter as a wife you have to realize that aside from the liberal agenda of western civilization in the last hundred years the normal operating procedure was for parents, because they obviously were smarter, they knew their children better and they understood their strengths and weaknesses, that’s the theory, it didn’t always work out that way, but parents decided who their children would marry.  

And this is not to diminish Achsah at all, this is not some kind of patriarchal agenda, do not read into this some sort of western feminist liberal human viewpoint; be very careful here.  This is going to tell you how God thinks about the roles of the sexes, not how modern man thinks the roles of the sexes should work out.  In fact, Achsah is viewed here as the ideal woman.  What she does is very similar to the standards that Solomon talks about in Prov. 31 for the godly woman.  This is a very honorable thing for her because Caleb is saying okay, who’s going to be the greatest military hero in the tribe and that’s the man I want my daughter to marry.  She’s going to have somebody who can provide for her, somebody who can protect her, somebody who can take care of her.  So she is very honored to marry this kind of a man.

What we also see here in terms of Achsah, she looks at the situation, she understands that Othniel has been given a land inheritance down in the Negev, that that’s a desert area so she has her families interest as her priorities; it’s not her personal agenda, her interest, her career that is the priority, it is the family and she has a long-range view of the family in terms of sons, grandsons, great-grandsons, and future generations.  So she has a long range view of what the priorities are.  

Now this section here is a direct quote from the book of Joshua, this whole episode.  Now why is it, we ask, does the writer pull in this quote from Joshua.  It is to set up the standard against which all later male/female relationships are going to be evaluated in the book of Judges.  Achsah becomes the role model of the virtuous woman.  Notice her values here; she shows initiative, she sees a situation, a problem that there’s something lacking and she comes up with a solution.  She shows intelligence, she understands the geography, the agricultural needs and she’s thinking in terms of the long-range advantage to her family.  She shows deference and respect for authority; she does not… when she comes to her father and she gets off of the donkey she’s showing respect for him; she shows poise in the situation, she doesn’t get carried away by emotion, she is showing clear objective thought.  She is well-mannered.  This is something parents ought to drill into their kids is good manners.  She knows how to handle herself in a crisis and she puts her family’s interest ahead of her own. 

In terms of Othniel who is the nephew of Caleb, I call Caleb sort of the Jewish dog-soldier.  If you know history, one of the Cheyenne war tribes was called the dog-soldiers.  Caleb is Hebrew for dog-soldier so he’s the Hebrew dog-soldier, he’s a great warrior.   His nephew, Othniel, is presented as the ideal model of what a man should be like; he is the warrior who goes forth in the power and the promises of Yahweh to do battle for the nation and to accomplish his God-given mission.  He has no doubts, he doesn’t question God, he relies exclusively on the promise of God and he shows initiative and leadership.  He doesn’t worry about the obstacles; he is concerned about the God who overcomes the obstacles.

Now when we look at this whole episode there’s a couple of things we ought to note.  First of all everyone involved, the father, Caleb, the daughter Achsah, the son-in-law and all their relationships demonstrate boldness, respect for authority, respect for one another, they understand their biblical roles in terms of leadership and response and help and assistance.  Achsah is fulfilling her role as woman to assist the man.  She is going to improve his lot.  They show good manners, you see, this is the picture of ideal culture; this is why men should always show deference and respect to their wives.  You husbands ought to be… you wives, when you go out to your cars after church don’t open the door, you stand there, that husband of yours ought to be showing you deference and respect in holding that door open for you and you ought to be teaching your children that.  I’ve heard many mothers teach their teenager daughters, when you go out on a date you stand there, if that man doesn’t open the door, then you don’t ever want to go out with him again, you will never go out with him again because ultimately if they can’t show that level of respect then the potential of abuse is present.  
And this is exactly what we’re going to see in the thematic structure of Judges, is that from this point on men become feminized.  We’ll at Barak and he was supposed to go into battle, Deborah comes and says God has given you victory, go defeat the enemy.  Barak says I won’t go unless you go with me.  See, he is compared negatively to Othniel who goes forth in the power and promises of Achsah, so the women have to stand in the gap, they become masculinized.  What happens in relation to this is that instead of women being treated with respect and honor and deference as we have at the beginning in Judges 1, by the time you get to the end of the book women are abused, women are treated with very little respect, and you see that this is the example of a paganized culture.  There are role reversals, men are no longer the leaders, women have to stand in the gap and one of the consequences or one of the things that goes along with this is there is an increased abuse, there is less respect and honor treated between men and women; there is marital breakdown, there is family breakdown and there is social breakdown.  All of that is on the basis of these relaxed standards from the Word of God.  This is why good manners are so important; you’re not just teaching them some cultural concept; it is to teach honor and respect for people.  So as parents you need to be grilling that into your kids and you need to be mirroring that and making that an example in your lives between the husband and the wife so that they can see that lived out in front of them.
Now we go down through the chapter, we get past this and we see another episode in verse 16. “And the descendants of the Kenite” these were not Jews, they were descendants of “Moses’ father-in-law,” they are a sub tribe of the Midianites, “they come up from the city of palms” and they’re going to unite with Judah, “to the wilderness of Judah which is in the south of Arad; and they went and lived with the people.”  So instead of conquering the Canaanites… Arad is located down in this area, southwest of Debir and Beersheba, and they lived with them, there is now co-existence with the enemy instead of destroying the enemy.

Then verse 17, “Judah went with Simeon his brother, and they struck the Canaanites living in Zephhath, and utterly destroyed it.  So the name of the city was called Hormah.”  Now, why is this significant?  I mean, there is so much data.  When the Jews were standing outside the land at Kadesh-barnea and the spies went in and they came back and the people said no, we won’t do it, we’re afraid, and then God said okay, well then you won’t enter the land, then they changed their mind and said okay God, we will go in.  And Moses said no, it’s too late now, if you try to go in now you’ll be defeated.  Well, they in and where were they defeated?  They were defeated at Hormah.  So now the only place where you see Judah carry out the full command of God in terms of holy war is at Hormah.  Why?  Revenge motivation, see, they’re not doing it anywhere else, the only place they do it is at Hormah, and so once again the writer, you’ve got to understand what’s going on in the Biblical text and in Jewish history or you’re going to miss the emphases.  

Again and again they’re beginning to compromise their values with the human viewpoint and the result is, verse 19, “Now the LORD was with Judah, and they took possession of the hill country,” so we see that even in spite of our partial disobedience there’s still grace and God still gives us some victory but not the whole thing.  And the last half of 19, “but they could not drive out the inhabitants of the valley because they had iron chariots.” See, they weren’t trusting God; earlier it doesn’t matter what that enemy has, Joshua and Caleb say it doesn’t matter how many tribes there are, how many walled cities, what their technology is, if God is for us who can be against us.  And now because they are compromising their trust in the Lord they only have incomplete victory.  

Verse 20, “Then they gave Hebron to Caleb, as Moses had promised; and he drove out from there the three sons of Anak. [21] But the sons of Benjamin,” now Benjamin is just north of Jerusalem in this area, this is their tribal allotment, “the sons of Benjamin did not drive out the Jebusites who lived in Jerusalem; so the Jebusites have lived with the sons of Benjamin in Jerusalem to this day.”  So there’s coexistence, they’re letting human viewpoint and divine viewpoint live coequally in their thinking; that’s the idea here.  And the result is that it just gets worse.  

The rest of the chapter is a rehearsal of Israel’s failures.  Joshua goes up against Bethel and here, I don’t want to take the time to go into a detailed analysis but there’s a lot of irony here.  See what happens is they go up and they send spies like they did with Joshua at Jericho [24] “and the spies saw a man coming out of the city,” but this man is not a believer like Rahab was, they “saw a man coming out of the city, and they said to him, Please show us the entrance to the city and we will treat you kindly.”  Now the English totally blows the translation there.  The Hebrew for “treating kindly” is chesed, the Hebrew word for loyal, faithful covenant love.  And so what we see here is the writer is using a certain amount of sarcasm and irony in order to emphasize the failure of Israel.  In the first half of the chapter Israel is the agent of God’s justice against the Canaanites and Israel is the object of God’s faithful love. From this point on the Canaanites become the object of Israel’s covenant love and they’re not supposed to make any covenants with the Canaanites, and the Canaanites then in turn become the instruments of God’s divine discipline on Israel. So there’s this complete shift that takes place at this point.  
And then we see the consequences of their compromise from verse 27 on.  Just notice how it reads:  Verse 27, “But Manasseh did not take possession” see, they’ve gone from coexistence to failure, “Manasseh did not take possession [of Bethshean and its villages, or Taanach and its villages, or the inhabitants of Dor and its villages, or the inhabitants of Ibleam and its villages or the inhabitants of Megiddo and its villages;]” and the last phrase of the verse, “so the Canaanites persisted in living in that land.”  Instead of killing the Canaanites they make them slaves so there’s further and further disobedience to God.  Verse 29, “Neither did Ephraim drive out the Canaanites….”  Verse 30, “Zebulun did not drive out the inhabitants of Kitron … so the Canaanites lived among them and became subject to forced labor.  So there’s coexistence with the pagans in the culture.  Verse 31, “Asher did not drive out the inhabitants….”  Verse 33, “Naphtali did not drive out the inhabitants of Beth-shemesh….”  

Verse 34 we see the failure.  There’s been compromise, then there’s coexistence and partial failure and then there is defeat in verse 34-36.  “Then the Amorites forced the sons of Dan into the hill country, for they did not allow them to come down to the valley; [35] yet the Amorites persisted in living in Mount Heres, in Aijalon and in Shaalbim; but when the power of the house of Joseph grew strong, they became forced labor.”  So the writer has given us a an analysis what happened, starting in the south and moving north and it also follows a theological progression of mostly obedience to partial obedience to complete disobedience and consequent failure.
And the lesson for us is unless we are willing to follow God’s plans, God’s procedures, God’s promises completely 100% to the letter then the end result is always going to be failure and catastrophe and disaster in our lives because we will never have everything that God has promised us and has already given us because in our volition we have not been 100% positive to Bible doctrine and God’s Word.

With our heads bowed.  
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